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`Ano `ai me ke aloha e na hulu manu like `ole.  (Greetings to you all, birds of many feathers.)
What an honor it is to be invited to dine and converse with you on this important subject of reaffirming our commitment to our community.  It’s always an opportunity to grow when we are asked to share our thoughts on matters, we normally take for granted.  Terms such as “commitment” and “community” are widely used in daily parlance among us who are engaged in “community service.”  We make a lot of assumptions about others and what they understand to be community.  Today, I wonder if there really is a common understanding of “community” among us who have been “committed to our communities.”  

In preparation for tonight’s conversation, I started wondering myself what and who my community is, to which I am committed.  I find that the community itself has at times been very precisely defined, at other times, ill defined.  I find also that my definitions of community having changed over time.  

In 1964, my community was Wai`anae High School and the immediate surroundings from Nanakuli to Makua.  It was a concept of people and place.  

In 1968, as an elected delegate representing the Wai`anae district to the State Constitutional Convention, my community was the people and the place of Wai`anae, with a second community in the people and the place of Hawai`i.

In 1972, while in the United States Air Force, after discovering two books, Hawai`i’s Story by Queen Lili`uokalani and Hawai`i Pono by Professor Lawrence Fuchs, my commitment was to a cause which emerged out of historical consciousness, of the grand injustice by the United States and the missionary party against the Hawaiian nationals through the theft of the Hawaiian nation.  My commitment was to a futuristic community, of Hawai`i’s mo`omo`o, the generations yet unborn, who should have the right to live in a free Hawai`i, unshackled by the mandates and impositions of that government from North America. 

In 1982, as a Trustee with the Office of Hawaiian Affairs, my community broadened to Hawai`i’s indigenous people and from there, through my activities with indigenous peoples from around the world, to such people also oppressed by their colonial masters.

By this short excursion in memory, I see that my community has changed from people and places, broadening as I gain greater experience and education.  But as my definition of my community was in constant flux, I have noticed another change.  My community is no longer defined by people and places but, by a preferred deep cultural pattern.   Let me explain.

There are cultural codes in the collective sub-conscious of all societies which defines what is right and wrong, what is moral and natural, what forms of behavior is appropriate in given circumstances.   They derive from the myths and legends, from the deep national memories, from the environmental conditions, from the internal conflicts and from a multitude of other processes which take place over long periods of time in a society.  These codes are not necessarily written. These cultural codes are generally unspoken.  But they are so ingrained in a society that they become the driving force of the society.   You can oftentimes see them in the routines and habits of a people, in the fears and pleasures of a people, in their dreams and expectations and the systems of reasoning. These cultural codes have been given various names, cosmology, cosmo-vision, the deep culture of a people.

Today, what we find is a jumbled flow of two distinct deep cultures within the Hawai`i society.   The more recent American deep culture is prominent in the formal and the traditional Hawaiian, in the informal, systems of community life.  Let us compare them side by side.  First, the deep culture which comes predominantly from the United States of America.  It contains strong elements of:

Domination - especially reflected in the formal economic, education, judicial medical, environmental and security systems.  Ingrained within this element is the idea of expansion, an ever-enlarging territory, market, or field of conquest as being a natural order of things.

Individualism - protected in the legal system, elevated in the expression of history and dominant Western philosophies.  Ingrained within this element is the idea of singularity, a continual parceling apart, fragmenting, and seeing things in their smallest units or concepts, separating persons from people.

Exclusion - often accomplished by the depersonalization of the “other.”  One favorite technique is by referring to others as non-human entities, “gooks” and “commies” for example instead of men, women and children, the “market” instead of human consumers, the “evil empire” instead of the people of the other nation.

The acronym DIE (Domination, Individualism, and Exclusion) is an easy reminder of the elements of that deep culture stream.  It is prevalent in the formal economic, education, judicial, security and political systems of the Hawai`i society today.  You also find it prevalent in the way medicine is normally practiced in Hawai`i, oftentimes excluding from consideration of a patient’s health his spiritual well being, his relational situation with family, parents or children, his cultural practices, his employment status, his economic condition, housing, etc.  

The second-deep culture stream is an outgrowth of the traditional Hawaiian along with a melding of other cultural practices brought to Hawai`i.  It contains elements of:

`Olu`olu - compatible, agreeable, creating relationships of comfort, of inter-relating with a high degree of respect and trust, even alongside one's competitor, of finding contentment with what one has, of staying within one’s kuleana, territory or property; 

Lokahi - collective effort, many working together for a common goal which gives a foundation for looking at the wide implications of small things;

Aloha - a propensity toward inclusion of other people and different philosophies, a searching out for the humanity within others and trying to urge that humanity to the surface of inter-relationships.

This "OLA." is entrenched in the informal economy of sharing and caring, of non-formal education, of traditional healing, of non-judicial dispute resolution systems and community organizing.  In the Hawaiian (and other Polynesian) language, it means both health and life.

Of course, one would have to look long and hard to find a pure DIE or OLA in the general community.  These deep cultures continually mix, clash, and cooperate within individuals, families, situations, and systems.  They add to the schizophrenia and to the compatibility of the society which makes Hawai`i so incomprehensible for some and so delightful to others.  These deep cultures are more than interesting anthropological points of inquiry.  They have profoundly serious implications to our society.  They form the foundation upon which we build our relationships with one another, how we interact with our environment, our attitudes to time, justice, sharing and caring, family, medicine, healing . . .  They are guiding forces to our individual and collective futures.  

Here’s a simplified example of the practice of DIE and OLA deep cultures.  Two young men come into a large source of cash and decide to buy a car for each of them.  One goes out and buys a two seat, two door, convertible sports car to “go cruising” with a friend on date nights.  Th other buys a van so he can take the whole family around the island, to the “games” or just to “go holo holo” (visiting without a specific destination). Those choices are expressions of deep culture.

In the place where I come from, in Wai`anae, some of us have been had occasion to express our commitment to OLA by “outlaw” as well as infiltration tactics, and when necessary, a combination of both.  The creation of the Ka`ala Cultural Learning Center, the Wai`anae Coast Community Alternative Development Corporation (both of which Puanani is currently the Executive Director) or Hale Na`au Pono, our Wai`anae Mental Health Center, as well as many other community causes, came about through protests, arrests, attending hearings, meeting (or confronting) the “system” or “power” people.  We have also used “insiders” or ourselves gone inside to shift the system.  Whatever the tactics, they were always driven by a passion to shift the patterns of education, economic development, land use, militarization and health services so they are grounded in our preferred cultural contexts - the OLA deep culture.  

Generally, we have not been so explicit as to define this community of common consciousness as clearly as I have set forth here.  But if you dig through to the essence of what we have been calling for in these push for a change in the way things were operating, you will find that common thread of OLA.

Today, the Ka`ala Cultural Learning Center continues to provide an `āina based, hands- on cultural experience to thousands of our children, the Wai`anae Coast Community Alternative Development Corporation continues to develop its aqua-culture programs, having previously put 50 backyard tanks in yards along the coastline, now developing a community aqua-park and reaching out to other areas in Hawai`i, assisting in community development.  Hale Na`au Pono, after inviting the State Mental Health System out of our community and becoming a community based mental health center 12 years ago, is ever expanding its service based on a strong cultural perspective to spreading good health along the Wai`anae coast.  These organizations continue to serve the community ideal - a strong OLA cultural foundation upon which we build experiential-land based programs, economic self-sufficiency programs, and behavioral health and drug prevention and treatment programs.

Let me share an experience and opportunity my family had in expressing this OLA.  Puanani and I along with my sons Mauna`ala, at the time 5 years old, and Pohāokalani, 10, along with about 10 others associated with the U.S. branch of GreenPeace, refused to move aside from the path of the UNOCAL truck hauling its oil-laced soil for delivery to the Marshall Islands in Micronesia.   We were arrested, hauled off to the Police station in Pearl City, and Pua and I, along with the other adults, charged for trespass.  The news media reported it.  We distributed news reports throughout the Pacific.  In the end, the ship loaded with that contaminated soil was never able to dump its cargo in the Marshall Islands or any other port in the Pacific except to return to Hawai`i!  The legislature the following year changed the law which now prohibits such transport.  And the judge at the trial of Puanani and I said he wish he would have committed the same act of disobedience to the law had he been faced with the same moral issues that were presented.  He dismissed the charges.   

What was the community?  What was it trying to express?

The community was not a group of people who were arrested that day.  It was not a place, the site of the arrest at the waterfront.  I had never met most of the others we were arrested with.  I had never been to this deep draft harbor in Ewa before that day.  Yet, we who gathered acted in concert with one another under a common sense that what was taking place was wrong.  But the community did not end there.  It stretched out to the rest of Hawai`i and aroused many more in joining to express outrage over the oil company’s act.  It reached across the Pacific to convince Pacific Islanders that this contaminated soil should not be poured upon their lands and into their waters.  It reached into the legislature where members there joined in taking legal action to prohibit such acts from being repeated.  It even reached into the courtroom where Puanani and I stood trial.  

The community was no longer an identified people or a place.  It was an ideal mirrored in OLA.  It was a shared principle that we must see one another in the inclusive - that the children throughout the Pacific are just as precious as Mauna`ala, Pohāokalani and the many other children of Hawai`i, and that the thousands of miles of water which separate also joins them, that distance is no basis for excluding the people across the ocean from the aloha with which we call upon ourselves to treat our children.

This was community in action, stretching beyond place, national boundaries, or religious, economic, and political borders.  This community is no different from the people I had met in Germany in 1990 who also opposed the shipment of nerve gas to Kalama atoll, or those I met in Kentucky and Washington D.C., people from Oregon, Alabama, Utah, California who oppose the incineration of nerve gas because of the poisons which may be emitted from the smoke stacks. 
How different are they from the marchers and the imprisoned of Selma or Birmingham, Alabama, or Washington D.C. in the quest for equal civil rights for all Americans, or the crowds who accompanied Mr. Gandhi in his trek to the sea to gather salt in defiance of British colonial rule over India?

Your subject for tonight, our reaffirmation of our commitment to our community, has prompted me to take the time for introspection, engage in a bit of historicizing, and has challenged me to define my community.   I gladly introduce to you that community - of people and places practicing and promoting OLA whenever and wherever they can.

Aloha a hui hou
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