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Outline of Presentation:

I.  Distinguish:

- Hawaiian Sovereignty and Hawaiian Autonomy

- Decolonization and Indigenous People’s Rights

- “Who” determined by relationship or by blood

II. Hawaiian Sovereignty - Transfer of governmental authorities

-No sovereignty permits U.S. to open Hawai`i to unlimited & uncontrolled foreign intervention into Hawai`i.  Eg.  Multilateral Investment Agreement, Foreign Direct Investment, Impact of NAFTA, 

III.  Deep Culture as the real and lasting foundation of economics 

-Hawai`i’s deep cultures in contention: D.I.E. & O.L.A.

First, let’s distinguish between the concept of Hawaiian sovereignty and autonomy.  Too often, we see them used as if they were one and the same.  These are quite different concepts if one accepts the international approach to them.  While both may result from the exercise of “self determination”, sovereignty is the expression of a people to independence, where there is no higher authority within the land but this sovereign entity.  Autonomy, on the other hand, is a degree of self rule less than sovereignty, where there exist an entity within the land above this autonomous body.  Sometimes, we use the term “sovereignty” while we only think of “autonomy.”  

The distinction between these two terms find their roots in two other concepts which are not properly distinguished.  The first is decolonization and the second is indigenous people’s rights.  In the Hawai`i case, we are, in fact, addressing both concepts.  Hawai`i has a strong legal, moral and historical basis for decolonization, as a result of the U.S. invasion, annexation, and integration into the Union of States.  This right is well established in international law.  At the same time, there is the currently developing right of indigenous peoples being debated in the international governmental bodies.  They are even being debated in the U.S. Congress and here in the courts and the legislature.  These domestic governmental debates steer clear from the issue of decolonization and try to limit the consideration of Hawaiian Sovereignty only as an indigenous or Native American issue.

A third point of clarity is the question of “who”?  Hawaiian sovereignty has often been talked about from a race base, reserving only to the Native Hawaiian the right to define the specific form of Hawaiian autonomy.  However, if the basis to the claim for the right to Hawaiian sovereignty is the particular Hawaiian history which reveals an independent nation invaded and overthrown by a colonial power, than the basis is really founded not upon race but upon the denial of self-determination to the people, citizens or subjects, to that nation.  History will also reveal that such citizens or subjects, were of many different races, who suffered the loss of their Hawaiian nation.  

Thus, the subject of Hawaiian Sovereignty and of Native Hawaiian Rights emerge out of two distinct basis of international law.  One from the long held and widely accepted principle of decolonization and self-determination, and the second, from the developing principle of indigenous peoples rights limited by State sovereignty.

Therefore, I define my term “Hawaiian Sovereignty” as the expression of a multi-racial people whose national consciousness and chosen allegiance is to the independent nation, Hawai`i.  

Hawaiian Sovereignty would result in the passing of powers from the United States of America back to the Hawaiian nation.  What are those powers?  They are the powers to control:

1.  Foreign Relations (including trade, foreign policy, shipping & travel, engaging other governments on the basis of equality,) 

2.  Immigration (population movements into Hawai`i from foreign lands by foreigners) 

3.  National Security (including military)

4.  Economy (including banking and finance, production of money, control or creation of credit, foreign investment and development, and the printing of money)

5.  Taxation

6.   Police Powers 

7.  Education

8.  Health

9.  Social Security

10.. . . . . . . . .

Essentially what shifts here is the power to decide the great public questions which revolve around the exercise of each one of these areas of jurisdiction.  The question we eventually need to address is, “Are we confident to make our own decisions or do we continue to have others decide over Hawai`i?”

Under a Hawaiian sovereign nation, we would be able to raise fundamental questions as to the very nature of economics in the formation of our society.  We would be able to search our deep cultures and begin to develop a society based upon our own values instead of simply accepting as our economic models the Adam Smith concept of the invisible capitalist hand, or the GNP.  We could ask ourselves, “Why should we be willing to trade our gross national happiness for the strait jacket of the gross national product?”  We could build an economy based upon our own deep culture instead of one imported from a foreign land.

Hawaiian sovereignty, when conceived in its full vision, should open to us the panorama of potentials for economic development.   We could begin with an interim or transitional framework of governance, perhaps a condominium jurisdictional relationship with the United States of America.  This is somewhat the path which the New Hebrides took before it finally emerged as the independent nation of Vanuatu.  For a time, Hawai`i, too, could have a condominium relationship with the U.S. in which the people could select for themselves the authority under which they were to be governed.  Like a condominium, there could be more than one “owner” sharing the same land base.  The Hawaiian nation could assume its own powers, unrestricted by U.S. policies or laws.  Over time and based upon the national experiences, the people could vote on full independence.

If, instead, we struggle merely for native Hawaiian autonomy, what consequences would we have tied to the United States of America?  The international agreements entered into by the United States of America, such as the North American Free Trade Agreement, the World Trade Organization, formerly General Agreement on Tariff & Trade, and the Multilateral Agreement on Investment (MAI) now being negotiated at the Organization for Economic Cooperation and Development (OECD) will override any autonomous entity formed within the United States.  Indeed, foreign corporations will have the power to sue governments and override local laws which are deemed obstacles to the free and open passage of monies across national borders.  Hawaiian autonomy would mean nothing.  We would have no control over foreign investments or any other control over Hawai`i’s economy.

Let me come back to the topic of “Deep Culture.”  This is the real basis of any lasting economy.  There are cultural codes in the collective sub-conscious of all societies which defines what is right and wrong, what is moral and natural, what forms of behavior is appropriate in given circumstances.  These cultural codes which form the underlying foundation of societies are generally unspoken attitudes and assumptions which are so ingrained in a society that it becomes the driving force of the society.  These codes are not necessarily written, or form a constitutive document or are in some other way expressive statements.  You can oftentimes see them in the routines and habits of people, in the fears and pleasures of a people, in their dreams and expectations and the systems of reasoning.  These cultural codes have been given various names, cosmology,  cosmovision, the deep culture of a people. 

Flowing within the Hawai`i society, there are two major streams of deep cultures.  One is prominent in the formal and the other in the informal systems of community life.  The first contains strong elements of:
Domination - especially reflected in the formal economic, education and judicial systems.  Ingrained within this element is the idea of expansion, an ever enlarging territory, market, or field of conquest  as being a natural order of things.

Individualism - protected in the legal system, elevated in the expression of history and dominant Western philosophies.  Ingrained within this element  is the idea of singularity, a continual parceling apart, fragmenting of things, concepts, persons from people.

Exclusion - often accomplished by the depersonalization of the “other.”  One favorite technique is by refering to others as non-human entities, “gooks” and “commies” for example instead of men, women and children, the “evil empire” instead of the people of the other nation.

The acronym DIE is an easy reminder of the elements of that deep culture stream.  It is prevalent in the formal economic, education, judicial and political systems of the Hawai`i society.

The second stream contains elements of:

`Olu`olu - compatible, agreeable, creating relationships of comfort, of inter-relating with a high degree of respect and trust, even alongside one's competitor, of finding contentment with what one has, of staying within one’s kuleana, territory or property; 

Lokahi - collective effort, many working together for a common goal which gives a foundation for looking at the wide implications of small things, 

Aloha - a propensity toward inclusion of other people and different philosophies, a searching out for the humanity within others and trying to urge that humanity to the surface of inter-relationships.

This "OLA." is generally attributed to the underlying Hawaiian culture and the multiplicity of added cultures to Hawai`i.  It is entrenched in the informal economy of sharing and caring, of non-formal education, of traditional healing, of alternate dispute resolution systems and community organizing.  In the Hawaiian (and other Polynesian) language, it means both health and life.

Of course, one would have to look long and hard to find a "pure DIE or OLA in the general community.  These deep cultures continually mix, clash, and cooperate within individuals, families, situations, and systems.  They add to the schizophrenia and to the compatibility of the society which makes Hawai`i so incomprehensible for some and so delightful to others.  These deep cultures are more than interesting anthropological points of inquiry.  They have very serious implications to our society.  They form the foundation upon which we build our relationships with one another, how we interact with our environment, our attitudes to time, justice, sharing and caring, family, medicine, . . .  They are guiding forces to our individual and collective futures.  

Here’s a simplified example of the practice of DIE and OLA deep cultures.  Two young men come into a large source of cash and decide to buy a car for each of them.  One goes out and buys a two seat, two door, convertible sports car to “go cruising” with a friend on date nights.  The other buys a van so he can take the whole family around the island, to the “games” or just to “go holo holo” (visiting without a specific destination).  Those choices are expressions of deep culture.

Consider the implications. Hawai`i's environmental policy can be used as a study.  If those who make decisions over such a policy follow a DIE cultural concept, the environment will be treated from a "domination, fragmentation" approach - man has the right, (some argue, even the responsibility) - to conquer, dominate, and subdue the environment.  The value of the forests are to be measured only in terms of its utility to the human population.  Likewise, the ocean, the streams, the sky, the plants and animals, the winds, etc.  Alterations to the natural elements are accomplished without any second thought: the first and only one being the "good” of man.

An OLA concept would approach the environment from a kinship and a unification approach.  The `_ina and the kai, the land and the ocean, would be treated as ohana, family.  The cutting down of plants or the fishing in the ocean may or may not incorporate ceremony, but in the doing, there is certainly a sense of reverence, of operating within and of performing a special, sacred task.  The operator of a machine uses it and applies it to the environment by creating within him/her self a relationship.  He feels the mood and the spirit of the tractor, he can tell when he is pushing it too hard, or not enough.  He feels the contours of the earth and the spirit within those contours.  He may not be able to explain it, but those feelings are there deep inside.

“Progress”, the unfolding of events to achieve or maintain one’s sense of “Pono” - balance, rightousness, good order- for one who comes from DIE is far different from one from OLA.  Yet, when they clash publicly, when protesters picket the cutting down of forests, wanting to save the owls rather than build a freeway, they are deemed “anti-progress” by DIE institutions.  The case, of course, is simply that progress for them is to love all life above driving convenience.

Upon a society’s environmental attitude stands an economic framework as guardian of that attitude.  Economics, therefore, becomes intertwined with environmental considerations, but it is itself, also affected by the deep culture of the society.  In turn, politics is heavily influenced by economics and national security by politics.  Each sector being touched and touching the other.  Imagine a spider-web, interconnecting one another - touch one place, the whole web resonates from that contact.
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